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CHRONOLOGY OF THE PELOPONNESIAN WAR
433

Corcyraean Debate (Thuc 1.32‐43); Athens decides to ally with Corcyra.

432

The Siege of Potidaea and the Corinthian Debate (Thuc 1.68‐86). Potidaea, a colony of Corinth and tributary of
Athens, revolts. Athens puts down the revolt and Corinth supports it. Many cities send envoys to Sparta to de‐
nounce Athens. Corinth speaks last, and the Athenians respond, reminding Sparta of their contributions against
the Persians. Nevertheless the Spartans declare war and the Thirty Years' Truce is broken.

431

Second Peloponnesian War begins with war between Athenian colony Plataea and Thebes.

430

Winter
Pericles' Funeral Oration (Thuc 2.35‐46).

430

Summer
The plague devastates Athens but does not affect Peloponnesus. Athens finds fault with Pericles and tries to make
peace with Sparta; the effort fails. Pericles' speech to Athens (Thuc 2.60‐64).

429

Spartan general Archidamus appeals to the gods as witnesses in blockading Plataea. Sidalces of Thraces cam‐
paigns against Perdiccas of Macedon. Successful Athenian campaigns.

428

Lesbos revolts and seeks union with Mytilene. Athenians sail to Mytilene; Mytilene sends secret embassy to
Sparta. Sparta allies with Mytilene and Lesbos. Athens blockades Mytilene.

427

Sparta sends a fleet to Mytilene. Athens retakes Mytilene and considers whether to put all male Mytilenians to
death: Mytilene Debate (Thuc 3.37‐48). Plataea surrenders to the Spartans. Plataean debate (Thuc 3.53‐68). Thu‐
cydides on evils of revolution (Thuc 3.82‐83).

427/6

Second plague and numerous earthquakes turn back Peloponnesian invasion of Attica.

426/5

Athenians purify Delos. Athenians send reinforcements to Sicily. Etna erupts.

425

Engagement at Pylos leads to armistice. Spartans address the Athenian assembly and offer Athens a peace treaty
(Thuc 4.17‐21). Athens looks for more concessions and the moment passes. Cleon, who opposed the treaty, brags
he can take Pylos and brings it off. Civil strife ends in Corcyra by virtue of complete slaughter of one party.

424

Eclipse of the sun. Sicilians make peace among themselves. Boiotians defeat Athenians at Battle of Delion; [Thu‐
cydides exiled].

421

Peace of Nicias with Sparta. Corinthians immediately persuade Argos that Sparta intends by this to dominate the
Peloponnesus. Corinth refuses to accept the treaty. Argive alliance begins.

420

Sparta makes peace with Argos. Alcibiades leads opposition to Athenian peace with Sparta; treats separately with
Argos. Argos drops Sparta and makes treaty with Athens. Alcibiades tricks the Spartan embassy into discrediting
themselves before the Athenians.

417

Sparta invades Argos.

416

Athenian expedition to Melos. Melian dialogue (Thuc 5.85‐112).

415

Alcibiades is discredited over mutilation of Hermae at Athens

412

War resumes with Sparta; Spartans deal with Persians

411

Oligarchic coup at Athens

CRIMINAL PROCEDURE IN ANCIENT ATHENS
Initiation of Criminal Proceedings
• In Athens, at the time of the trial of Socrates, there was no public prosecutor. Instead, judicial pro‐
ceedings could be initiated by any citizen.
• In the case of Socrates, the proceedings began when Meletus, a poet, delivered an oral summons to
Socrates in the presence of witnesses (or callers).
• The summons required Socrates to appear on a specified date before the legal magistrate, or King
Archon, in a colonaded building called the Royal Stoa to answer charges of impiety. Once the Archon
determined – after listening to Socrates and Meletus (and perhaps the other two accusers, Anytus
and Lycon) – that the lawsuit was permissible under Athenian law, a date was set for the "prelimi‐
nary hearing" (anakrisis) and terms for the hearing were posted as a public notice at the Royal Stoa.
The Preliminary Hearing (Anakrisis)
• The preliminary hearing before the magistrate at the Royal Stoa began with the reading of the writ‐
ten charge by Socrates' accuser, Meletus.
• Socrates then formally answered the charge. Both the written charge and denial were then attested
to by each, under oath, as being true.
• The next phase of the preliminary hearing was one of interrogation: the magistrate questioned both
Meletus and Socrates, and then both the accuser and defendant were allowed to question each
other.
• In the final phase of the hearing the magistrate, having found merit in the accusation against Socra‐
tes, drew up formal charges and set a date for a public trial.
• The words of the charges against Socrates (relating to impiety and corruption of youth), preserved
as a public document (antomosia), survived until at least the second century C.E., but were subse‐
quently lost.
The Trial
• The trial of Socrates took place over a nine‐to‐ten hour period in the People's Court, located in the
agora, the civic center of Athens. The jury consisted of 500 male citizens over the age of thirty, cho‐
sen by lot from among volunteers. Athens used very large numbers of jurors, from 500 to as many
as 1501, in part as a protection against bribes: who could afford to bribe 500 people? All jurors were
required to swear by the gods of Zeus, Apollo, and Demeter the Heliastic Oath: "I will cast my vote in
consonance with the laws and decrees passed by the Assembly and by the Council, but, if there is no
law, in consonance with my sense of what is most just, without favor or enmity. I will vote only on
the matters raised in the charge, and I will listen impartially to the accusers and defenders alike."
• Most of the jurors were probably farmers, as that was the principal occupation of the day. For their
jury service they received payment of three obols. The jurors sat on wooden benches separated
from spectators by some sort of barrier or railing. Given Socrates's fame and the notoriousness of
the charge against him, the crowd of spectators was most likely large – including, of course, the
most famous pupil of Socrates, Plato.
• The trial began in the morning with the reading of the formal charges against Socrates by a herald.
Few, if any, formal rules of evidence existed. The prosecution presented its case first. Meletus, Any‐
tus, and Lycon had three hours, measured by a waterclock, to make their argument for a finding of
guilt. Each accuser spoke from an elevated stage. No record of the prosecution's argument against
Socrates survives.

•
•

•

•

Following the prosecution's case, Socrates had three hours to answer the charges. Although many
written versions of the defense – or apology – of Socrates at one time circulated, only two have sur‐
vived: one by Plato and another by Xenophon.
Following the arguments, the herald of the court called on the jurors to consider their decision. In
Athens, jurors did not retire to a juryroom to deliberate – they made their decisions without discus‐
sion among themselves, based in large part on their own interpretations of the law. The 500 jurors
voted on his guilt or innocence by dropping bronze ballot disks into marked urns. Only a majority
vote was necessary for conviction. Four jurors were assigned the task of counting votes. In the case
of Socrates, the jury found Socrates guilty on a relatively close vote of 280 to 220. (Interestingly, if
less than 100 jurors voted for guilt, the accusers had to pay a fine to cover trial costs.)
If a defendant is convicted, the trial enters a second phase to set punishment. The prosecution and
the defendant each propose a punishment and the jury chooses between the two punishment op‐
tions presented to it. The range of possible punishments included death, imprisonment, loss of civil
rights (i.e., the right to vote, the right to serve as a juror, the right to speak in the Assembly), exile,
and fines. In the trial of Socrates, the principal accusers proposed the punishment of death. Socra‐
tes, if Plato's account is to be believed, proposed first the punishment – or, rather, the non‐
punishment – of free meals in the center of the city, then later the extremely modest fine of one
mina of silver. Apparently finding Socrates' proposed punishment insultingly light, the jury voted for
the prosecution's proposal of death by a larger margin than for conviction, 360 to 140.
The execution of Socrates was accomplished through the drinking of a cup of poison hemlock.

THE DEATH SCENE FROM THE PHAEDO
Plato
When he had finished speaking, Crito said: [115b] “Well, Socrates, do you wish to leave any
directions with us about your children or anything else – anything we can do to serve you?”
“What I always say, Crito,” he replied, “nothing new. If you take care of yourselves you will
serve me and mine and yourselves, whatever you do, even if you make no promises now; but if
you neglect yourselves and are not willing to live following step by step, as it were, in the path
marked out by our present and past discussions, you will accomplish nothing, [115c] no matter
how much or how eagerly you promise at present.”
“We will certainly try hard to do as you say,” he replied. “But how shall we bury you?”
“However you please,” he replied, “if you can catch me and I do not get away from you.” And
he laughed gently, and looking towards us, said: “I cannot persuade Crito, my friends, that the
Socrates who is now conversing and arranging the details of his argument is really I; he thinks I
am the one whom he will presently see as a corpse, [115d] and he asks how to bury me. And
though I have been saying at great length that after I drink the poison I shall no longer be with
you, but shall go away to the joys of the blessed you know of, he seems to think that was idle
talk uttered to encourage you and myself. So,” he said, “give security for me to Crito, the
opposite of that which he gave the judges at my trial; for he gave security that I would remain,
but you must give security that I shall not remain when I die, [115e] but shall go away, so that
Crito may bear it more easily, and may not be troubled when he sees my body being burnt or
buried, or think I am undergoing terrible treatment, and may not say at the funeral that he is
laying out Socrates, or following him to the grave, or burying him. For, dear Crito, you may be
sure that such wrong words are not only undesirable in themselves, but they infect the soul
with evil. No, you must be of good courage, and say that you bury my body, – and bury it [116a]
as you think best and as seems to you most fitting.”
When he had said this, he got up and went into another room to bathe; Crito followed him, but
he told us to wait. So we waited, talking over with each other and discussing the discourse we
had heard, and then speaking of the great misfortune that had befallen us, for we felt that he
was like a father to us and that when bereft of him we should pass the rest of our lives as
orphans. And when he had bathed [116b] and his children had been brought to him – for he had
two little sons and one big one – and the women of the family had come, he talked with them
in Crito’s presence and gave them such directions as he wished; then he told the women to go
away, and he came to us. And it was now nearly sunset; for he had spent a long time within.
And he came and sat down fresh from the bath. After that not much was said, and the servant
[116c] of the eleven came and stood beside him and said: “Socrates, I shall not find fault with
you, as I do with others, for being angry and cursing me, when at the behest of the authorities, I
tell them to drink the poison. No, I have found you in all this time in every way the noblest and
gentlest and best man who has ever come here, and now I know your anger is directed against
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others, not against me, for you know who are to blame. Now, for you know the message I came
to bring you, farewell and try to bear what you must [116d] as easily as you can.” And he burst
into tears and turned and went away. And Socrates looked up at him and said: “Fare you well,
too; I will do as you say.” And then he said to us: “How charming the man is! Ever since I have
been here he has been coming to see me and talking with me from time to time, and has been
the best of men, and now how nobly he weeps for me! But come, Crito, let us obey him, and let
someone bring the poison, if it is ready; and if not, let the man prepare it.” And Crito said: [116e]
“But I think, Socrates, the sun is still upon the mountains and has not yet set; and I know that
others have taken the poison very late, after the order has come to them, and in the meantime
have eaten and drunk and some of them enjoyed the society of those whom they loved. Do not
hurry; for there is still time.”
And Socrates said: “Crito, those whom you mention are right in doing as they do, for they think
they gain by it; and I shall be right in not doing as they do; [117a] for I think I should gain nothing
by taking the poison a little later. I should only make myself ridiculous in my own eyes if I clung
to life and spared it, when there is no more profit in it. Come,” he said, “do as I ask and do not
refuse.”
Thereupon Crito nodded to the boy who was standing near. The boy went out and stayed a long
time, then came back with the man who was to administer the poison, which he brought with
him in a cup ready for use. And when Socrates saw him, he said: “Well, my good man, you know
about these things; what must I do?” “Nothing,” he replied, “except drink the poison and walk
about [117b] till your legs feel heavy; then lie down, and the poison will take effect of itself.”
At the same time he held out the cup to Socrates. He took it, and very gently, Echecrates,
without trembling or changing color or expression, but looking up at the man with wide open
eyes, as was his custom, said: “What do you say about pouring a libation to some deity from
this cup? May I, or not?” “Socrates,” said he, “we prepare only as much as we think is enough.”
“I understand,” said Socrates; [117c] “but I may and must pray to the gods that my departure
hence be a fortunate one; so I offer this prayer, and may it be granted.” With these words he
raised the cup to his lips and very cheerfully and quietly drained it. Up to that time most of us
had been able to restrain our tears fairly well, but when we watched him drinking and saw that
he had drunk the poison, we could do so no longer, but in spite of myself my tears rolled down
in floods, so that I wrapped my face in my cloak and wept for myself; for it was not for him that
I wept, [117d] but for my own misfortune in being deprived of such a friend. Crito had got up
and gone away even before I did, because he could not restrain his tears. But Apollodorus, who
had been weeping all the time before, then wailed aloud in his grief and made us all break
down, except Socrates himself. But he said, “What conduct is this, you strange men! I sent the
women away chiefly for this very reason, that they might not behave in this absurd way; for I
have heard that [117e] it is best to die in silence. Keep quiet and be brave.” Then we were
ashamed and controlled our tears. He walked about and, when he said his legs were heavy, lay
down on his back, for such was the advice of the attendant. The man who had administered the
poison laid his hands on him and after a while examined his feet and legs, then pinched his foot
hard and asked if he felt it. He said “No”; then after that, [118a] his thighs; and passing upwards
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in this way he showed us that he was growing cold and rigid. And again he touched him and
said that when it reached his heart, he would be gone. The chill had now reached the region
about the groin, and uncovering his face, which had been covered, he said – and these were his
last words – “Crito, we owe a cock to Aesculapius. Pay it and do not neglect it.” “That,” said
Crito, “shall be done; but see if you have anything else to say.” To this question he made no
reply, but after a little while he moved; the attendant uncovered him; his eyes were fixed. And
Crito when he saw it, closed his mouth and eyes.
Such was the end, Echecrates, of our friend, who was, as we may say, of all those of his time
whom we have known, the best and wisest and most righteous man.
Source: Harold North Fowler, Trans. Phaedo. 17th ed. Cambridge: Loeb Classical Library, 1990.
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IMAGE OF THE DIVIDED LINE IN PLATO’S REPUBLIC (509D‐513E)

Note: since CE/AC = DE/CD = BC/AB, it follows that BC=CD
Source: Adapted from Great Dialogues of Plato, Rouse, W.H.D. translator. Warmington, Eric H. and
Rouse, Philip G., editors. New york: Penguin Group. 1984 (1956).

ALLEGORY OF THE CAVE IN PLATO’S REPUBLIC (514A‐520A)

THE PRISONERS
You are a prisoner in a cave into which no sunlight ever penetrates. You cannot remember a time when
you were not a prisoner, shackled and immobile. In fact you don’t even know you are a prisoner. As far
as you are concerned, your situation is completely normal. You know there are other prisoners. You’ve
never seen them, because of the dark – but you talk to them. Shapes appear and disappear in front of
you. You give them names, like “tree,” “girl,” “house,” and you discuss them excitedly with your fellow
prisoners. You are satisfied with your life, because the cave is your life. You cannot imagine anything
different.

THE ROADWAY
Unknown to the prisoners, this elevated causeway crosses through the cave. No one knows where it
leads. Unseen by the prisoners, life‐sized two‐dimensional cut‐outs of various objects, like “trees,”
“girls,” and “houses,” are constantly being carried across this causeway. Because of the fire, shadows of
them are projected on to the far wall of the cave. These shadows are what the wretched prisoners take
to be real objects. They give names to them, and talk about them, because they know no better. In fact
their “reality” is nothing but the shadow of a two‐dimensional copy.

THE FIRE
Although the prisoners don’t know it is there, the fire is the source of all their “knowledge” about their
world of the cave. Without its light projecting images of the objects carried along the causeway, their
lives would be lived in total darkness. There would be nothing to look at and nothing to talk about.

EXIT TO DAYLIGHT
Suppose one of the prisoners (we could call him “Socrates”) escaped, and made his way up the rough
track and into the daylight. On the way up, he’d seen the fire, and the causeway, and the two‐
dimensional figures. In the real world above, to begin with, he was blinded by the sunlight. As he got
used to it, the shapes, the colors, the textures amazed him – now he knew what a tree was, or a girl, or a
house. He couldn’t wait to get back down into the cave to tell the others. He tried to describe the
brilliance of the light and beauty of the things he’d seen. The prisoners soon got tired of his nonsense
and killed him. They preferred the pictures on the wall. They preferred the world they knew and
understood.

TAXONOMY OF GOVERNMENTAL FORMS IN PLATO’S REPUBLIC (543C‐569C)
Overall
happiness

Form of
government
(Plato’s) Republic

highest
Timocracy
Ç

Oligarchy

Guiding value(s)
Justice (and
courage, wisdom,
and temperance)
The spirited
part’s sense of
glory and
patriotism (but
not wisdom)

Money

Ç

Ç

lowest

Democracy

Despotism/Tyran
ny (excessive
freedom brings
excessive
subjection)

“Liberty” (lack of
proper self‐
control due to
glorification of
appetites & $$)
Unruly appetites

Individual
Happiness and
harmony

Group
Happiness and harmony

Uncultivated, poor
sense of place (of
superiority to slaves);
value victory/ambition,
rather than life of
mind; still, relative
harmony
Disharmony: torn
between desires.
Ambition and other
appetites grow; people
would satisfy them but
fear punishment

Confusion regarding Reason (possessed by the Guardians)
and Spirit (proper to Auxiliaries, who here lead)

Driven to satisfy even
unnecessary desires



The passion to plunder
drives out desires
“capable of shame”;
the appetites need to
be satisfied by any
means.













Wealth is valued over virtue
Despise the poor; promote the rich
Property the/a qualification for political office (even if
poor more qualified)
Tension between rich and poor
Being a non‐worker is accepted, and so is being a “mere
consumer of goods”
Since the poor see the rich are not superior, the polis is
unstable

After the wealth of the rich is redistributed, the people
react by putting forward their champion, then in control
of the mob, who comes to power in instability
He is paranoid and has a body guard
He provokes wars to prevent people from looking at
internal affairs and jeopardizing his power
Then he’ll be hated; harder to maintain power: hired
army …

DIOGENES OF SINOPE
Diogenes of Sinope (c. 412‐323 BC), a contemporary of Plato and Aristotle, is considered the
founder of the philosophical school of Cynicism. Concerned more with action than with words,
he left no writings. What we know of his thought is what has been related to us by contempo‐
raries and later scholars. The most extensive account is from Diogenes Laertes, writing almost
500 years after Diogenes lived.
LIFE OF DIOGENES OF SINOPE, THE CYNIC (404‐323 BC)
RD
BY DIOGENES LAERTIUS (3 CENTURY AD)
Diogenes was a native of Sinope, son of Hicesius, a banker. Diocles relates that he went into
exile because his father was entrusted with the money of the state and adulterated the coin‐
age. But Eubulides in his book on Diogenes says that Diogenes himself did this and was forced
to leave home along with his father. Moreover Diogenes himself actually confesses in his Porde‐
lus that he adulterated the coinage. Some say that having been appointed to superintend the
workmen he was persuaded by them, and that he went to Delphi or to the Delian oracle in his
own city and inquired of Apollo whether he should do what he was urged to do. When the god
gave him permission to alter the political currency, not understanding what this meant, he
adulterated the state coinage, and when he was detected, according to some he was banished,
while according to others he voluntarily quitted the city for fear of consequences. One version
is that his father entrusted him with the money and that he debased it, in consequence of
which the father was imprisoned and died, while the son fled, came to Delphi, and inquired, not
whether he should falsify the coinage, but what he should do to gain the greatest reputation;
and that then it was that he received the oracle.
On reaching Athens he fell in with Antisthenes. Being repulsed by him, because he never wel‐
comed pupils, by sheer persistence Diogenes wore him out. Once when he stretched out his
staff against him, the pupil offered his head with the words, “Strike, for you will find no wood
hard enough to keep me away from you, so long as I think you’ve something to say.” From that
time forward he was his pupil, and, exile as he was, set out upon a simple life.
Through watching a mouse running about, says Theophrastus in the Megarian dialogue, not
looking for a place to lie down in, not afraid of the dark, not seeking any of the things which are
considered to be dainties, he discovered the means of adapting himself to circumstances. He
was the first, say some, to fold his cloak because he was obliged to sleep in it as well, and he
carried a wallet to hold his victuals, and he used any place for any purpose, for breakfasting,
sleeping, or conversing. And then he would say, pointing to the portico of Zeus and the Hall of
Processions, that the Athenians had provided him with places to live in. He did not lean upon a
staff until he grew infirm; but afterwards he would carry it everywhere, not indeed in the city,
but when walking along the road with it and with his wallet; so say Olympiodorus, once a mag‐
istrate at Athens, Polyeuctus the orator, and Lysanias the son of Aeschrio. He had written to
some one to try and procure a cottage for him. When this man was a long time about it, he
took for his abode the tub in the Metroon, as he himself explains in his letters. And in summer
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he used to roll in it over hot sand, while in winter he used to embrace statues covered with
snow, using every means of inuring himself to hardship.
He was great at pouring scorn on his contemporaries. The school of Euclides he called bilious,
and Plato’s lectures wastes of time, the performances at the Dionysia great peep‐shows for
fools, and the demagogues the mob’s lackeys. He used also to say that when he saw physicians,
philosophers and pilots at their work, he deemed man the most intelligent of all animals; but
when again he saw interpreters of dreams and diviners and those who attended to them, or
those who were puffed up with conceit of wealth, he thought no animal more silly. He would
continually say that for the conduct of life we need right reason or a halter.
Observing Plato one day at a costly banquet taking olives, “How is it,” he said, “that you the phi‐
losopher who sailed to Sicily for the sake of these dishes, now when they are before you do not
enjoy them?” “Nay, by the gods, Diogenes,” replied Plato, “there also for the most part I lived
upon olives and such like.” “Why then,” said Diogenes, “did you need to go to Syracuse ? Was it
that Attica at that time did not grow olives?” But Favorinus in his Miscellaneous History attrib‐
utes this to Aristippus. Again, another time he was eating dried figs when he encountered Plato
and offered him a share of them. When Plato took them and ate them, he said, “I said you
might share them, not that you might eat them all up.”
And one day when Plato had invited to his house friends coming from Dionysius, Diogenes
trampled upon his carpets and said, “I trample upon Plato’s vainglory.” Plato’s reply was, “How
much pride you expose to view, Diogenes, by seeming not to be proud.” Others tell us that
what Diogenes said was, “I trample upon the pride of Plato,” who retorted, “Yes, Diogenes,
with pride of another sort.” Sotion, however, in his fourth book makes the Cynic address this
remark to Plato himself. Diogenes once asked him for wine, and after that also for some dried
figs; and Plato sent him a whole jar full. Then the other said, “If some one asks you how many
two and two are, will you answer, Twenty? So, it seems, you neither give as you are asked nor
answer as you are questioned.” Thus he scoffed at him as one who talked without end.
Being asked where in Greece he saw good men, he replied, “Good men nowhere, but good boys
at Lacedaemon.”
When one day he was gravely discoursing and nobody attended to him, he began whistling, and
as people clustered about him, he reproached them with coming in all seriousness to hear non‐
sense, but slowly and contemptuously when the theme was serious. He would say that men
strive in digging and kicking to outdo one another, but no one strives to become a good man
and true. And he would wonder that the grammarians should investigate the ills of Odysseus,
while they were ignorant of their own. Or that the musicians should tune the strings of the Iyre,
while leaving the dispositions of their own souls discordant; that the mathematicians should
gaze at the sun and the moon, but overlook matters close at hand; that the orators should
make a fuss about justice in their speeches, but never practice it; or that the avaricious should
cry out against money, while inordinately fond of it.
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He used also to condemn those who praised honest men for being superior to money, while
themselves envying the very rich. He was moved to anger that men should sacrifice to the gods
to ensure health and in the midst of the sacrifice should feast to the detriment of health. He
was astonished that when slaves saw their masters were gluttons, they did not steal some of
the viands. He would praise those who were about to marry and refrained, those who intending
to go a voyage never set sail, those who thinking to engage in politics do no such thing, those
also who purposing to rear a family do not do so, and those who make ready to live with poten‐
tate, yet never come near them after all. He used to say, moreover, that we ought to stretch
out our hands to our friends with the fingers open and not closed.
Menippus in his Sale of Diogenes tells how, when he was captured and put up for sale, he was
asked what he could do. He replied, “Govern men.” And he told the crier to give notice in case
anybody wanted to purchase a master for himself. Having been forbidden to sit down, “It
makes no difference,” said he, “For in whatever position fishes lie, they still find purchasers.”
And he said he marveled that before we buy a jar or dish we try whether it rings true, but if it is
a man are content merely to look at him. To Xeniades who purchased him he said, “You must
obey me, although I am a slave; for, if a physician or a steersman were in slavery, he would be
obeyed.” Eubulus in his book entitled The Sele of Diogenes tells us that this was how he trained
the sons of Xeniades. After their other studies he taught them to ride, to shoot with the bow, to
sling stones and to hurl javelins. Later, when they reached the wrestling‐school, he would not
permit the master to give them full athletic training, but only so much as to heighten their col‐
our and keep them in good condition.
The boys used to get by heart many passages from poets, historians, and the writings of Dio‐
genes himself; and he would practice them in every short cut to a good memory. In the house
too he taught them to wait upon themselves, and to be content with plain fare and water to
drink. He used to make them crop their hair close and to wear it unadorned, and to go lightly
clad, barefoot, silent, and not looking about them in the streets. He would also take them out
hunting. They on their part had a great regard for Diogenes and made requests of their parents
for him. The same Eubulus relates that he grew old in the house of Xeniades, and when he died
was buried by his sons. There Xeniades once asked him how he wished to be buried. To which
he replied, “On my face.” “Why?” inquired the other. “Because,” said he, “after a little time
down will be converted into up.” This because the Macedonians had now got the supremacy,
that is, had risen high from a humble position.
Some one took him into a magnificent house and warned him not to expectorate, whereupon
having cleared his throat he discharged the phlegm into the man’s face, being unable, he said,
to find a meaner receptacle. Others father this upon Aristippus. One day he shouted out for
men, and when people collected, hit out at them with his stick, saying, “It was men I called for,
not scoundrels.” This is told by Hecato in the first book of his Anecdotes. Alexander is reported
to have said, “Had I not been Alexander, I should have liked to be Diogenes.”
The word “disabled” (Greek anaperous) Diogenes held, ought to be applied not to the deaf or
blind, but to those who have no wallet (pera). One day he made his way with head half shaven
3

into a party of young revellers, as Metrocles relates in his Anecdotes, and was roughly handled
by them. Afterwards he entered on a tablet the names of those who had struck him and went
about with the tablet hung round his neck, till he had covered them with ridicule and brought
universal blame and discredit upon them. He described himself as a hound of the sort which all
men praise, but no one, he added, of his admirers dared go out hunting along with him.
When some one boasted that at the Pythian games he had vanquished men, Diogenes replied,
“Nay, I defeat men, you defeat slaves.”
To those who said to him, “You are an old man; take a rest,” “What?” he replied, “if I were run‐
ning in the stadium, ought I to slacken my pace when approaching the goal? Ought I not rather
to put on speed?”
Having been invited to a dinner, he declared that he wouldn’t go; for, the last time he went, his
host had not expressed a proper gratitude. He would walk upon snow barefoot and do the
other things mentioned above. Not only so; he even attempted to eat meat raw, but could not
manage to digest it. He once found Demosthenes the orator lunching at an inn, and, when he
retired within, Diogenes said, “All the more you will be inside the tavern.” When some strang‐
ers expressed a wish to see Demosthenes, he stretched out his middle finger and said, “There
goes the demagogue of Athens.” Some one dropped a loaf of bread and was ashamed to pick it
up; whereupon Diogenes, wishing to read him a lesson, tied a rope to the neck of a winejar and
proceeded to drag it across the Ceramicus.
He used to say that he followed the example of the trainers of choruses; for they too set the
note a little high, to ensure that the rest should hit the right note. Most people, he would say,
are so nearly mad that a finger makes all the difference. For, if you go along with your middle
finger stretched out, some one will think you mad, but, if it’s the little finger, he will not think
so. Very valuable things, said he, were bartered for things of no value, and vice versa. At all
events a statue fetches three thousand drachmas, while a quart of barley‐flour is sold for two
copper coins.
To Xeniades, who purchased him, he said, “Come, see that you obey orders.” When he quoted
the line, “Backward the streams flow to their founts,” Diogenes asked, “If you had been ill and
had purchased a doctor, would you then, instead of obeying him, have said “Backward the
streams flow to their founts?”
Some one wanted to study philosophy under him. Diogenes gave him a tuna fish to carry and
told him to follow him. And when for shame the man threw it away and departed, some time
after on meeting him he laughed and said, “The friendship between you and me was broken by
a tuna.” The version given by Diocles, however, is as follows. Some one having said to him, “Lay
your commands upon us, Diogenes,” he took him away and gave him a cheese to carry, which
cost half an obol. The other declined; whereupon he remarked, “The friendship between you
and me is broken by a little cheese worth half an obol.”
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One day, observing a child drinking out of his hands, he cast away the cup from his wallet with
the words, “A child has beaten me in plainness of living.” He also threw away his bowl when in
like manner he saw a child who had broken his plate taking up his lentils with the hollow part of
a morsel of bread. He used also to reason thus: “All things belong to the gods. The wise are
friends of the gods, and friends hold things in common. Therefore all things belong to the wise.”
One day he saw a woman kneeling before the gods in an ungraceful attitude, and wishing to
free her of superstition, according to Zoilus of Perga, he came forward and said, “Are you not
afraid, my good woman, that a god may be standing behind you? –for all things are full of his
presence–and you may be put to shame?” He dedicated to Asclepius a bruiser who, whenever
people fell on their faces, used to run up to them and “bruise” them.
All the curses of tragedy, he used to say, had lighted upon him. At all events he was
A homeless exile, to his country dead.
A wanderer who begs his daily bread.
But he claimed that to fortune he could oppose courage, to convention nature, to passion rea‐
son. When he was sunning himself in the Craneum, Alexander came and stood over him and
said, “Ask of me any boon you like.” To which he replied, “Stand out of my light.”
Some one had been reading aloud for a very long time, and when he was near the end of the
roll pointed to a space with no writing on it. “Cheer up, my men,” cried Diogenes; “there’s land
in sight.” To one who by argument had proved conclusively that he had horns, he said, touching
his forehead, “Well, I for my part don’t see any.” In like manner, when somebody declared that
there is no such thing as motion, he got up and walked about.
When some one was discoursing on celestial phenomena, “How many days,” asked Diogenes,
“were you in coming from the sky?” A eunuch of bad character had inscribed on his door the
words, “Let nothing evil enter.” “How then,” he asked, “is the master of the house to get in?”
When he had anointed his feet with unguent, he declared that from his head the unguent
passed into the air, but from his feet into his nostrils. The Athenians urged him to become initi‐
ated, and told him that in the other world those who have been initiated enjoy a special privi‐
lege. “It would be ludicrous,” quoth he, “if Agesilaus and Epaminondas are to dwell in the mire,
while certain folk of no account will live in the Isles of the Blest because they have been initi‐
ated.”
When mice crept on to the table he addressed them thus, “See now even Diogenes keeps para‐
sites.” When Plato styled him a dog, “Quite true,” he said, “for I come back again and again to
those who have sold me.” As he was leaving the public baths, somebody inquired if many men
were bathing. He said, No. But to another who asked if there was a great crowd of bathers, he
said, Yes.
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Plato had defined Man as an animal, biped and featherless, and was applauded. Diogenes
plucked a fowl and brought it into the lecture‐room with the words, “Here is Plato’s man.” In
consequence of which there was added to the definition, “having broad nails.” To one who
asked what was the proper time for lunch, he said, “If a rich man, when you will; if a poor man
when you can.”
At Megara he saw the sheep protected by leather jackets, while the children went bare. “It’s
better,” said he, “to be a Megarian’s ram than his son.” To one who had brandished a beam at
him and then cried, “Look out,” he replied, “What, are you intending to strike me again?”
He used to call the demagogues the lackeys of the people and the crowns awarded to them the
efflorescence of fame. He lit a lamp in broad daylight and said, as he went about, “I am looking
for a man.” One day he got a thorough drenching where he stood, and, when the bystanders
pitied him, Plato said, if they really pitied him, they should move away, alluding to his vanity.
When someone hit him a blow with his fist, “Heracles,” said he, “how came I to forget to put on
a helmet when I walked out?” Further, when Meidias assaulted him and went on to say, “There
are 3000 drachmas to your credit,” the next day he took a pair of boxing‐gauntlets, gave him a
thrashing and said, “There are 3000 blows to your credit.”
When Lysias the druggist asked him if he believed in the gods, “How can I help believing in
them,” said he, “when I see a god‐forsaken wretch like you? “ Others give this retort to Theo‐
dorus. Seeing some one perform religious purification, he said, “Unhappy man, don’t you know
that you can no more get rid of errors of conduct by sprinklings than you can of mistakes in
grammar.” He would rebuke men in general with regard to their prayers, declaring that they
asked for those things which seemed to them to be good, not for such as are truly good. As for
those who were excited over their dreams he would say that they cared nothing for what they
did in their waking hours, but kept their curiosity for the visions called up in their sleep. At
Olympia, when the herald proclaimed Dioxippus to be victor over the men, Diogenes protested,
“Nay, he is victorious over slaves, I over men.”
Still he was loved by the Athenians. At all events, when a youngster broke up his tub, they gave
the boy a flogging and presented Diogenes with another. Dionysius the Stoic says that after
Chaeronea he was seized and dragged off to Philip, and being asked who he was, replied, “A spy
upon your insatiable greed.” For this he was admired and set free.
Alexander having on one occasion sent a letter to Antipater at Athens by a certain Athlios, Dio‐
genes, who was present, said:
Graceless son of graceless sire to graceless wight by graceless squire.
Perdiccas having threatened to put him to death unless he came to him, “That’s nothing won‐
derful,” quoth he, “for a beetle or a tarantula would do the same.” Instead of that he would
have expected the threat to be that Perdiccas would be quite happy to do without his company.
He would often insist loudly that the gods had given to men the means of living easily, but this
6

had been put out of sight, because we require honeyed cakes, unguents and the like. Hence to
a man whose shoes were being put on by his servant, he said, “You have not attained to full fe‐
licity, unless he wipes your nose as well; and that will come, when you have lost the use of your
hands.”
Once he saw the officials of a temple leading away some one who had stolen a bowl belonging
to the treasurers, and said, “The great thieves are leading away the little thief.” Noticing a lad
one day throwing stones at a cross (gibbet), “Well done,” he said, “you will hit your mark.”
When some boys clustered round him and said, “Take care he doesn’t bite us,” he answered,
“Never fear, boys, a dog does not eat beetroot.” To one who was proud of wearing a lion’s skin
his words were, “Leave off dishonouring the habiliments of courage.” When some one was ex‐
tolling the good fortune of Callisthenes and saying what splendour he shared in the suite of
Alexander, “ Not so,” said Diogenes, “ but rather ill fortune; for he breakfasts and dines when
Alexander thinks fit.”
Being short of money, he told his friends that he applied to them not for alms, but for repay‐
ment of his due. When behaving indecently [masturbating] in the marketplace, he wished it
were as easy to relieve hunger by rubbing an empty stomach. Seeing a youth starting off to dine
with satraps, he dragged him off, took him to his friends and bade them keep strict watch over
him. When a youth effeminate attired put a question to him, he declined to answer unless he
pulled up his robe and showed whether he was man or woman. A youth was playing cottabos in
the baths. Diogenes said to him, “The better you play, the worse it is for you.” At a feast certain
people kept throwing all the bones to him as they would have done to a dog. Thereupon he
played a dog’s trick and drenched them.
Rhetoricians and all who talked for reputation he used to call “thrice human,” meaning thereby
“thrice wretched.” An ignorant rich man he used to call “the sheep with the golden fleece.”
Seeing a notice on the house of a profligate, “To be sold,” he said, “I knew well that after such
surfeiting you would throw up the owner.” To a young man who complained of the number of
people who annoyed him by their attentions he said, “Cease to hang out a sign of invitation.” Of
a public bath which was dirty he said, “When people have bathed here, where are they to go to
get clean.” There was a stout musician whom everybody depreciated and Diogenes alone
praised. When asked why, he said, “Because being so big, he yet sings to his lute and does not
turn brigand.”
The musician who was always deserted by his audience he greeted with a “Hail chanticleer, and
when asked why he so addressed him, replied, “Because your song makes every one get up.” A
young man was delivering a set speech, when Diogenes, having filled the front fold of his dress
with lupine, began to eat them, standing right opposite to him. Having thus drawn off the at‐
tention of the assemblage, he said he was greatly surprised that they should desert the orator
to look at himself. A very superstitious person addressed him thus, “With one blow I will break
your head.” “And I,” said Diogenes, “by a sneeze from the left will make you tremble.” Hegesias
having asked him to lend him one of his writings, he said, “You are a simpleton, Hegesias; you
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do not choose painted figs, but real ones; and yet you pass over the true training and would
apply yourself to written rules.”
When some one reproached him with his exile, his reply was, “Nay, it was through that, you
miserable fellow, that I came to be a philosopher.” Again, when some one reminded him that
the people of Sinope had sentenced him to exile, “And I them,” said he, “to home‐staying.”
Once he saw an Olympic victor tending sheep and thus accosted him: “Too quickly, my good
friend, have you left Olympia for Nemea.” Being asked why athletes are so stupid, his answer
was, “Because they are built up of pork and beef.” He once begged alms of a statue, and, when
asked why he did so, replied, “To get practice in being refused.” In asking alms – as he did at
first by reason of his poverty – he used this form: “If you have already given to anyone else, give
to me also; if not, begin with me.”
On being asked by a tyrant what bronze is best for a statue, he replied, “That of which Harmo‐
dius and Aristogiton were moulded.” Asked how Dionysius treated his friends, “Like purses,” he
replied; “so long as they are full, he hangs them up, and, when they are empty, he throws them
away.” Some one lately wed had set up on his door the notice:
The son of Zeus, victorious Heracles, dwells here; let nothing evil enter in.
To which Diogenes added “After war, alliance.” The love of money he declared to be mother‐
city of all evils. Seeing a spendthrift eating olives in a tavern, he said, “If you had breakfasted in
this fashion, you would not so be dining.”
Good men he called images of the gods, and love the business of the idle. To the question what
is wretched in life he replied, “An old man destitute.” Being asked what creature’s bite is the
worst, he said, “Of those that are wild a sycophant’s; of those that are tame a flatterer’s.” Upon
seeing two centaurs very badly painted, he asked, “Which of these is Chiron? “ (“Cheiron” in
Greek means “worse man”). Ingratiating speech he compared to honey used to choke you. The
stomach he called livelihood’s Charybdis. Hearing a report that Didymon the flute‐player had
been caught in adultery, his comment was, “His name alone is sufficient to hang him.” To the
question why gold is pale, his reply was, “Because it has so many thieves plotting against it.” On
seeing a woman carried in a litter, he remarked that the cage was not in keeping with the
quarry.
One day seeing a runaway slave sitting on the brink of a well, he said, “Take care, my lad, you
don’t fall in.” Seeing a boy taking clothes at the baths, he asked, “Is it for a little unguent
(alleimmation) or is it for a new cloak (all’ himation)? “Seeing some women hanged from an
olive‐tree, he said, “Would that every tree bore similar fruit.” On seeing a footpad he accosted
him thus:
What mak’st thou here, my gallant?
Com’st thou perchance for plunder of the dead?
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Being asked whether he had any maid or boy to wait on him, he said “No.” “If you should die,
then, who will carry you out to burial?” “Whoever wants the house,” he replied.
Noticing a good‐looking youth lying in an exposed position, he nudged him and cried, “Up, man,
up, lest some foe thrust a dart into thy back! “ To one who was feasting lavishly he said:
Short‐liv’d thou’lt be, my son, by what thou–buy’st.
As Plato was conversing about Ideas and using the nouns “tablehood” and “cuphood,” he said,
“Table and cup I see; but your tablehood and cuphood, Plato, I can nowise see.” “That’s readily
accounted for,” said Plato, “for you have the eyes to see the visible table and cup; but not the
understanding by which ideal tablehood and cuphood are discerned.”
On being asked by somebody, “What sort of a man do you consider Diogenes to be?” “A Socra‐
tes gone mad,” said Plato On being asked what was the right time to marry, Diogenes replied,
“For a young man not yet: for an old man never at all.” Being asked what he would take to be
soundly cuffed, he replied, “A helmet.” Seeing a youth dressing with elaborate care, he said, “If
it’s for men, you’re a fool; if for women, a knave.” One day he detected a youth blushing.
“Courage,” quoth he, “that is the hue of virtue.” One day after listening to a couple of lawyers
disputing, he condemned them both, saying that the one had no doubt stolen, but the other
had not lost anything. To the question what wine he found pleasant to drink, he replied, “That
for which other people pay.” When he was told that many people laughed at him, he made an‐
swer, “But I am not laughed down.”
When some one declared that life is an evil, he corrected him: “Not life itself, but living ill.”
When he was advised to go in pursuit of his runaway slave, he replied, “It would be absurd, if
Manes can live without Diogenes, but Diogenes cannot get on without Manes.” When break‐
fasting on olives amongst which a cake had been inserted, he flung it away and addressed it
thus:
Stranger, betake thee from the princes’ path. (Euripides Phoen. 40)
And on another occasion thus:
He lashed an olive. (Homer Iliad 5.366)
Being asked what kind of hound he was, he replied, “When hungry, a Maltese; when full, a Mo‐
lossian – two breeds which most people praise, though for fear of fatigue they do not venture
out hunting with them. So neither can you live with me, because you are afraid of the discom‐
forts.”
Being asked if the wise eat cakes, “Yes,” he said, “cakes of all kinds, just like other men.” Being
asked why people give to beggars but not to philosophers, he said, “Because they think they
may one day be lame or blind, but never expect that they will turn to philosophy.” He was beg‐
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ging of a miserly man who was slow to respond; so he said, “My friend, it’s for food that I’m
asking, not for funeral expenses.” Being reproached one day for having falsified the currency,
he said, “That was the time when I was such as you are now; but such as I am now, you will
never be.” To another who reproached him for the same offence he made a more scurrilous
repartee.
On coming to Myndus and finding the gates large, though the city itself was very small, he cried,
“Men of Myndus, bar your gates, lest the city should run away.” Seeing a man who had been
caught stealing purple, he said:
Fast gripped by purple death and forceful fate. (Homer Iliad 5.83)
When Craterus wanted him to come and visit him, “No,” he replied, “I would rather live on a
few grains of salt at Athens than enjoy sumptuous fare at Craterus’s table.” He went up to
Anaximenes the rhetorician, who was fat, and said, “Let us beggars have something of your
paunch; it will be a relief to you, and we shall get advantage.” And when the same man was dis‐
coursing, Diogenes distracted his audience by producing some salt fish. This annoyed the lec‐
turer, and Diogenes said, “An obol’s worth of salt fish has broken up Anaximenes’ lecture‐
class.”
Being reproached for eating in the market‐place “Well, it was in the market‐place,” he said,
“that I felt hungry.” Some authors affirm that the following also belongs to him: that Plato saw
him washing lettuces, came up to him and quietly said to him, “Had you paid court to Dionysius,
you wouldn’t now be washing lettuces,” and that he with equal calmness made answer, “If you
had washed lettuces, you wouldn’t have paid court to Dionysius.” When some one said, “Most
people laugh at you,” his reply was, “And so very likely do the asses at them; but as they don’t
care for the asses, so neither do I care for them.” One day observing a youth studying philoso‐
phy, he said, “Well done, Philosophy, that thou divertest admirers of bodily charms to the real
beauty of the soul.”
When some one expressed astonishment at the votive offerings in Samothrace, his comment
was, “There would have been far more, if those who were not saved had set up offerings.” But
others attribute this remark to Diagoras of Melos. To a handsome youth, who was going out to
dinner, he said, “You will come back a worse man.” When he came back and said next day,
“went and am none the worse for it,” Diogenes said, “Not Worse‐man (Chiron), but Lax‐man
(Eurytion).” He was asking alms of a bad‐tempered man, who said, “Yes, if you can persuade
me.” “If I could have persuaded you,” said Diogenes, “I would have persuaded you to hang
yourself.” He was returning from Lacedaemon to Athens; and on some one asking, “Whither
and whence?” he replied, “From the men’s apartments to the women’s.”
He was returning from Olympia, and when somebody inquired whether there was a great
crowd, “Yes,” he said, “a great crowd, but few who could be called men.” Libertines he com‐
pared to fig trees growing upon a cliff: whose fruit is not enjoyed by any man, but is eaten by
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ravens and vultures. When Phryne set up a golden statue of Aphrodite in Delphi, Diogenes is
said to have written upon it: “From the licentiousness of Greece.”
Alexander once came and stood opposite him and said, “I am Alexander the great king.” “And
I,” said he, “am Diogenes the Cynic.” Being asked what he had done to be called a hound, he
said, “I fawn on those who give me anything, I yelp at those who refuse, and I set my teeth in
rascals.”
He was gathering figs, and was told by the keeper that not long before a man had hanged him‐
self on that very fig‐tree. “Then,” said he, “I will now purge it.” Seeing an Olympian victor cast‐
ing repeated glances at a courtesan, “See,” he said, “yonder ram frenzied for battle, how he is
held fast by the neck fascinated by a common minx.” Handsome courtesans he would compare
to a deadly honeyed potion. He was breakfasting in the marketplace, and the bystanders gath‐
ered round him with cries of “dog.” “It is you who are dogs,” cried he, “when you stand round
and watch me at my breakfast.” When two cowards hid away from him, he called out, “Don’t
be afraid, a hound is not fond of beetroot.” After seeing a stupid wrestler practising as a doctor
he inquired of him, “What does this mean? Is it that you may now have your revenge on the
rivals who formerly beat you? “Seeing the child of a courtesan throw stones at a crowd, he
cried out, “Take care you don’t hit your father.”
A boy having shown him a dagger that he had received from an admirer, Diogenes remarked,
“A pretty blade with an ugly handle.” When some people commended a person who had given
him a gratuity, he broke in with “You have no praise for me who was worthy to receive it.”
When some one asked that he might have back his cloak, “If it was a gift,” replied Diogenes, “I
possess it; while, if it was a loan, I am using it.” A supposititious vent having told him that he
had gold in the pocket of his dress, “True,” said he, “and therefore you sleep with it under your
pillow.” On being asked what he had gained from philosophy, he replied, “This at least, if noth‐
ing else – to be prepared for every fortune.” Asked where he came from, he said, “I am a citizen
of the world.”
Certain parents were sacrificing to the gods, that a son might be born to them. “But,” said he,
“do you not sacrifice to ensure what manner of man he shall turn out to be?” When asked for a
subscription towards a club, he said to the president:
Despoil the rest; off Heetor keep thy hands.
The mistresses of kings he designated queens; for, said he, they make the kings do their bid‐
ding. When the Athenians gave Alexander the title of Dionysus, he said, “Me too you might
make Sarapis.” Some one having reproached him for going into dirty places, his reply was that
the sun too visits cesspools without being defiled.
When he was dining in a temple, and in the course of the meal loaves not free from dirt were
put on the table, he took them up and threw them away, declaring that nothing unclean ought
to enter a temple. To the man who said to him, “You don’t know anything, although you are a
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philosopher,” he replied, “Even if I am but a pretender to wisdom, that in itself is philosophy.”
When some one brought a child to him and declared him to be highly gifted and of excellent
character, “What need then,” said he, “has he of me?” Those who say admirable things, but fail
to do them, he compared to a harp; for the harp, like them, he said, has neither hearing nor
perception. He was going into a theatre, meeting face to face those who were coming out, and
being asked why, “This,” he said, “is what I practice doing all my life.”
Seeing a young man behaving effeminately, “Are you not ashamed,” he said, “that your own
intention about yourself should be worse than nature’s: for nature made you a man, but you
are forcing yourself to play the woman.” Observing a fool tuning a psaltery, “Are you not
ashamed,” said he, “to give this wood concordant sounds, while you fail to harmonize your soul
with life?” To one who protested that he was ill adapted for the study of philosophy, he said,
“Why then do you live, if you do not care to live well?” To one who despised his father, “Are
you not ashamed,” he said, to despise him to whom you owe it that you can so pride yourself?”
Noticing a handsome youth chattering in unseemly fashion, “Are you not ashamed,” he said,
“to draw a dagger of lead from an ivory scabbard?”
Being reproached with drinking in a tavern, “Well,” said he, “I also get my hair cut in a barber’s
shop.” Being reproached with accepting a cloak from Antipater, he replied:
The gods’ choice gifts are nowise to be spurned.
When some one first shook a beam at him and then shouted “Look out,” Diogenes struck the
man with his staff and added “Look out.” To a man who was urgently pressing his suit to a cour‐
tesan he said, “Why, hapless man, are you at such pains to gain your suit, when it would be bet‐
ter for you to lose it?” To one with perfumed hair he said, “Beware lest the sweet scent on your
head cause an ill odour in your life.” He said that bad men obey their lusts as servants obey
their masters.
The question being asked why footmen are so called, he replied, “Because they have the feet of
men, but souls such as you, my questioner, have.” He asked a spendthrift for a mine. The man
inquired why it was that he asked others for an obol but him for a mine. “Because,” said Dio‐
genes, “I expect to receive from others again, but whether I shall ever get anything from you
again lies on the knees of the gods.” Being reproached with begging when Plato did not beg,
“Oh yes,” says he, “he does, but when he does so–He holds his head down close, that none may
hear.”
Seeing a bad archer, he sat down beside the target with the words “in order not to get hit.” Lov‐
ers, he declared, derive their pleasures from their misfortune.
Being asked whether death was an evil thing, he replied, “How can it be evil, when in its pres‐
ence we are not aware of it?” When Alexander stood opposite him and asked, “Are you not
afraid of me?” “Why, what are you?” said he, “a good thing or a bad?” Upon Alexander replying
“A good thing,” “Who then,” said Diogenes, “is afraid of the good?” Education, according to
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him, is a controlling grace to the young, consolation to the old, wealth to the poor, and orna‐
ment to the rich. When Didymon, who was a rake, was once treating a girl’s eye, “Beware,” says
Diogenes, “lest the oculist instead of curing the eye should ruin the pupil.” On somebody de‐
claring that his own friends were plotting against him, Diogenes exclaimed, “What is to be done
then, if you have to treat friends and enemies alike?”
Being asked what was the most beautiful thing in the world, he replied, “Freedom of speech.”
On entering a boys’ school, he found there many statues of the Muses, but few pupils. “By the
help of the gods,” said he, “schoolmaster, you have plenty of pupils.” It was his habit to do eve‐
rything in public, the works of Demeter and of Aphrodite alike. He used to draw out the follow‐
ing arguments. “If to breakfast be not absurd, neither is it absurd in the market‐place; but to
breakfast is not absurd, therefore it is not absurd to breakfast in the marketplace.” Behaving
indecently in public, he wished “it were as easy to banish hunger by rubbing the belly.” Many
other sayings are attributed to him, which it would take long to enumerate.
He used to affirm that training was of two kinds, mental and bodily: the latter being that
whereby, with constant exercise, perceptions are formed such as secure freedom of movement
for virtuous deeds; and the one half of this training is incomplete without the other, good
health and strength being just as much included among the essential things, whether for body
or soul. And he would adduce indisputable evidence to show how easily from gymnastic train‐
ing we arrive at virtue. For in the manual crafts and other arts it can be seen that the craftsmen
develop extraordinary manual skill through practice. Again, take the case of flute‐players and of
athletes: what surpassing skill they acquire by their own incessant toil; and, if they had trans‐
ferred their efforts to the training of the mind, how certainly their labours would not have been
unprofitable or ineffective.
Nothing in life, however, he maintained, has any chance of succeeding without strenuous prac‐
tice; and this is capable of overcoming anything. Accordingly, instead of useless toils men
should choose such as nature recommends, whereby they might have lived happily. Yet such is
their madness that they choose to be miserable. For even the despising of pleasure is itself
most pleasurable, when we are habituated to it; and just as those accustomed to a life of
pleasure feel disgust when they pass over to the opposite experience, so those whose training
has been of the opposite kind derive more pleasure from despising pleasure than from the
pleasures themselves. This was the gist of his conversation; and it was plain that he acted ac‐
cordingly, adulterating currency in very truth, allowing convention no such authority as he al‐
lowed to natural right, and asserting that the manner of life he lived was the same as that of
Heracles when he preferred liberty to everything.
He maintained that all things are the property of the wise, and employed such arguments as
those cited above. All things belong to the gods. The gods are friends to the wise and friends
share all property in common; therefore all things are the property of the wise. Again as to law:
that it is impossible for society to exist without law; for without a city no benefit can be derived
from that which is civilized. But the city is civilized, and there is no advantage in law without a
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city; therefore law is something civilized. He would ridicule good birth and fame and all such
distinctions, calling them showy ornaments of vice. The only true commonwealth was, he said,
that which is as wide as the universe. He advocated community of wives, recognizing no other
marriage than a union of the man who persuades with the woman who consents. And for this
reason he thought sons too should be held in common.
And he saw no impropriety either in stealing anything from a temple or in eating the flesh of
any animal; nor even anything impious in touching human flesh, this, he said, being clear from
the custom of some foreign nations. Moreover, according to right reason, as he put it, all ele‐
ments are contained in all things and pervade everything: since not only is meat a constituent
of bread, but bread of vegetables; and all other bodies also, by means of certain invisible pas‐
sages and particles, find their way in and unite with all substances in the form of vapour. This
he makes plain in the Thyestes, if the tragedies are really his and not the work of his friend
Philiscus of Aegina or of Pasiphon, the son of Lucian,a who according to Favorinus in his Miscel‐
laneous Ilistory wrote them after the death of Diogenes. He held that we should neglect music,
geometry, astronomy, and the like studies, as useless and unnecessary.
He became very ready also at repartee in verbal debates, as is evident from what has been said
above.
Further, when he was sold as a slave, he endured it most nobly. For on a voyage to Aegina he
was captured by pirates under the command of Scirpalus, conveyed to Crete and exposed for
sale. When the auctioneer asked in what he was proficient, he replied, “In ruling men.” There‐
upon he pointed to a certain Corinthian with a fine purple border to his robe, the man named
Xeniades above‐mentioned, and said, “Sell me to this man; he needs a master.” Thus Xeniades
came to buy him, and took him to Corinth and set him over his own children and entrusted his
whole household to him. And he administered it in all respects in such a manner that Xeniades
used to go about saying, “A good genius has entered my house.”
Cleomenes in his work entitled Concerning Pedagogues says that the friends of Diogenes
wanted to ransom him, whereupon he called them simpletons; for, said he, lions are not the
slaves of those who feed them, but rather those who feed them are at the mercy of the lions:
for fear is the mark of the slave, whereas wild beasts make men afraid of them. The man had in
fact a wonderful gift of persuasion, so that he could easily vanquish anyone he liked in argu‐
ment. At all events a certain Onesieritus of Aegina is said to have sent to Athens the one of his
two sons named Androsthenes, and he having become a pupil of Diogenes stayed there; the
father then sent the other also, the aforesaid Philiscus, who was the elder, in search of him; but
Philiscus also was detained in the same way. When, thirdly, the father himself arrived, he was
just as much attracted to the pursuit of philosophy as his sons and joined the circle – so magical
was the spell which the discourses of Diogenes exerted. Amongst his hearers was Phocion sur‐
named the Honest, and Stilpo the Megarian, and many other men prominent in political life.
Diogenes is said to have been nearly ninety years old when he died. Regarding his death there
are several different accounts. One is that he was seized with colic after eating an octopus raw
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and so met his end. Another is that he died voluntarily by holding his breath. This account was
followed by Cercidas of Megalopolis (or of Crete), who in his meliambics writes thus:
Not so he who aforetime was a citizen of Sinope,
That famous one who carried a staff, doubled his cloak, and lived in the open air.
But he soared aloft with his lip tightly pressed against his teeth
And holding his breath withal. For in truth he was rightly named
Diogenes, a true‐born son of Zeus, a hound of heaven.
Another version is that, while trying to divide an octopus amongst the dogs, he was so severely
bitten on the sinew of the foot that it caused his death. His friends, however, according to An‐
tisthenes in his Successiorzs of Philosophers, conjectured that it was due to the retention of his
breath. For he happened to be living in the Craneum, the gymnasium in front of Corinth. When
his friends came according to custom and found him wrapped up in his cloak, they thought that
he must be asleep, although he was by no means of a drowsy or somnolent habit. They there‐
fore drew aside his cloak and found that he was dead. This they supposed to have been his de‐
liberate act in order to escape thenceforward from life.
Hence, it is said, arose a quarrel among his disciples as to who should bury him: nay, they even
came to blows; but, when their fathers and men of influence arrived, under their direction he
was buried beside the gate leading to the Isthmus. Over his grave they set up a pillar and a dog
in Parian marble upon it. Subsequently his fellow‐citizens honoured him with bronze statues, on
which these verses were inscribed:
Time makes even bronze grow old: but thy glory Diogenes, all eternity will never
destroy. Since thou alone didst point out to mortals the lesson of self‐sufficiency
and the easiest path of life.
Source: Diogenes Laertius. Lives of Eminent Philosophers. Vol. 2. Trans. R. D. Hicks. London,
William Heinemann, 1925.
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THE LIFE OF HIPPARCHIA
Diogenes Laertius Book VI. 96‐98
Celia Luschnig, Translation and notes copyright 1997.
Hipparchia, the sister of Metrocles,(1) was also captivated by philosophical discourse.
Sister and brother were natives of Maroneia.(2)
She fell in love with Crates, his words and his way of life, and took no interest in any of
the men who wanted to marry her, not their wealth, not their family connections, not
their good looks.(3) Crates was everything to her. It went so far that she threatened her
parents with suicide if she could not be married to him. Her parents begged him to
make her see reason, and Crates did everything he could. Finally when he was unable to
convince her, he rose from his seat and threw off his clothes right in front of her.
"Here," he announced, "is your husband‐to‐be, and this is all he owns: base your deci‐
sion on this!" He wanted her to know that she would not be his partner unless she
shared his way of life.
The girl made her choice and taking up the same style of dress as his she made the
rounds with her husband, consorted with him in public, (4) and went out to dinner with
him. Once she had gone to Lysimachus' house for a symposium, and while there she
confounded Theodorus, nicknamed the Atheist, by positing the following argument:
If it is not wrong for Theodorus to do a particular act, then it is not wrong
for Hipparchia to do it.
If Theodorus slaps himself he does nothing wrong, therefore if Hipparchia
slaps Theodorus she does nothing wrong either.
He had no answer to this, and he tried to pull up her cloak.(5) But Hipparchia refused to
be bullied and did not panic like a woman. And when he said to her: "Is this the woman
'who left her carding combs beside her loom'?"(6) "Yes, Theodorus," she replied, "it is I.
But do you think I have made a bad decision if instead of wasting my time at the loom I
have used it for my education?" These are among the numerous sayings of the woman
philosopher.
Notes:
(1) Metrocles, in the previous section (VI.94), was introduced as "brother of Hipparchia." He
too became a Cynic and disciple of Crates. Crates was a Theban Cynic philosopher whose
dates are 368/5‐288/5.
(2) A large town on the Thracian coast.
(3) The Cynics despised wealth and high birth. Crates himself was so far from handsome that
people made fun of him when they saw him doing his exercises (D.L. VI.91).
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(4) This may well mean that they had sex in public. For the sexual practices of Diogenes the
Cynic see D.L. VI.69, VI.46, and VI.72. He is said to have practiced "everything in public, both
the works of Demeter and those of Aphrodite" (69) and he was criticized not only for pub‐
licly masturbating but also for eating in the agora. When Pasicles, the son of Hipparchia and
Crates, came of age (after leaving his ephebic training), Crates himself took him to the house
of a prostitute and told him, "this is what your father's wedding was like" (D.L. VI.88). Al‐
though the climactic third example of Hipparchia's outrageous behavior, going out to din‐
ner, might seem pale beside the former breach of public decency, it leads to the final anec‐
dote. On the other hand, since the same word meaning "be with" is used of the relationship
between philosopher and pupils and of that between sexual partners, I prefer to leave the
various possibilities for interpretation open.
(5) A rather rude gesture, since he meant to expose her. Cf. D.L. VI.46, where Diogenes the
Cynic refused to answer a question put to him by a flashily dressed teenager unless he lifted
his cloak to show whether he was male or female. See also D.L. II.116, Theophrastus, Charac‐
ters 11.1.2, Diodorus Siculus I.83.
(6) Appropriating Euripides, Bacchae 1236. In the play the line is spoken by Agave when she
boasts of her prowess as a hunter, before realizing that the prey is her own son. The quota‐
tion rounds out the hunting image with which the chapter begins: "she was captivated," that
is, "hunted" or "caught."
Source: http://www.stoa.org/diotima/anthology/hipparchia.shtml
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THE GOLDEN MEAN IN ARISTOTLE’S NICOMACHEAN ETHICS
Each moral virtue is a mean or lies between extremes of pleasure or of action ‐‐ doing or feeling
too much or too little. The absolute mean is different from the mean as it is relative to the
individual. For example, the intermediate between two pounds and ten pounds of food is
(absolutely) six pounds, but the mean relative to the individual will be different for the athlete
than it is for the non‐athlete. Morality, like artwork, requires that one neither under‐do nor
over‐do. One must hit upon the right course (steering between too much and too little). This
requires practice. Virtues are good habits or dispositions to do the right thing developed by
means of particular virtuous acts. Means themselves do not admit of excess and deficiency (one
cannot have too much courage, etc.).
Good judgment requires that one find the mean between extremes. In order to do that, one
must have both general knowledge and particular experience. Practical wisdom is the
intellectual virtue (intellectual virtues are higher than moral virtues), which governs
deliberation and action. Here are some examples of the golden mean taken from Aristotle's
Nicomachean Ethics (Book II):
VICE (DEFECT)

VIRTUE (MEAN)

VICE (EXCESS)

Cowardice (too little confidence)

Courage

Rashness (too much confidence)

Foolhardiness (too little fear)

Courage

Cowardice (too much fear)

Insensibility (too little pleasure)

Temperance

Self‐indulgence (too much
pleasure)

Meanness or Stinginess (too little
giving)

Liberality

Prodigality or Wastefulness (too
much giving)

Stinginess (in giving out large
sums of money)

Magnificence

Tastelessness and Vulgarity
(giving out large sums)

Undue Humility (too little honor)

Proper Pride

Empty Vanity (too much honor)

Inirascibility (too little anger)

Good Temper

Irascible (too much anger)

Shamelessness (too little shame)

Modesty

Bashfulness (too much shame)

Surliness

Friendliness

Flattery

Aristotle: On a Good Wife, from Oikonomikos,
c. 330 BCE
A good wife should be the mistress of her home, having under her care all that is within it, ac‐
cording to the rules we have laid down. She should allow none to enter without her husband's
knowledge, dreading above all things the gossip of gadding women, which tends to poison the
soul. She alone should have knowledge of what happens within. She must exercise control of
the money spent on such festivities as her husband has approved – keeping, moreover, within
the limit set by law upon expenditure, dress, and ornament – and remembering that beauty
depends not on costliness of raiment. Nor does abundance of gold so conduce to the praise of a
woman as self‐control in all that she does. This, then, is the province over which a woman
should be minded to bear an orderly rule; for it seems not fitting that a man should know all
that passes within the house. But in all other matters, let it be her aim to obey her husband;
giving no heed to public affairs, nor having any part in arranging the marriages of her children.
Rather, when the time shall come to give or receive in marriage sons or daughters, let her then
hearken to her husband in all respects, and agreeing with him obey his wishes. It is fitting that a
woman of a well‐ordered life should consider that her husband's wishes are as laws appointed
for her by divine will, along with the marriage state and the fortune she shares. If she endures
them with patience and gentleness, she will rule her home with ease; otherwise, not so easily.
Therefore not only when her husband is in prosperity and good report must she be in agree‐
ment with him, and to render him the service he wills, but also in times of adversity. If, through
sickness or fault of judgment, his good fortune fails, then must she show her quality, encourag‐
ing him ever with words of cheer and yielding him obedience in all fitting ways – only let her do
nothing base or unworthy. Let her refrain from all complaint, nor charge him with the wrong,
but rather attribute everything of this kind to sickness or ignorance or accidental errors. There‐
fore, she will serve him more assiduously than if she had been a slave bought and taken home.
For he has indeed bought her with a great price – with partnership in his life and in the procrea‐
tion of children....Let her bethink herself how Alcestis would never have attained such renown
nor Penelope have deserved all the high praises bestowed on her had not their husbands
known adversity. To find partners in prosperity is easy enough; but only the best women are
ready to share in adversity.
Such then is the pattern of the rules and ways of living which a good wife will observe. And the
rules which a good husband will follow in treatment of his wife will be similar; seeing that she
has entered his home like a suppliant from without, and is pledged to be the partner of his life
and parenthood; and that the offspring she leaves behind her will bear the names of their par‐
ents, her name as well as his. And what could be more divine than this, or more desired by a
man of sound mind, than to beget by a noble and honored wife children who shall be the most
loyal supporters and discreet guardians of their parents in old age, and the preservers of the
whole house? Rightly reared by father and mother, children will grow up virtuous, as those who
have treated them piously and righteously deserve that they should; but parents who observe
not these precepts will be losers thereby. For unless parents have given their children an exam‐
ple how to live, the children in their turn will be able to offer a fair and specious excuse for un‐
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dutifulness. Such parents will risk being rejected by their offspring for their evil lives, and thus
bring destruction upon their own heads. Therefore his wife's training should be the object of a
man's unstinting care; that so far as is possible their children may spring from the noblest of
stock. For it is only by this means that each mortal, successively produced, participates in im‐
mortality; and that petitions and prayers continue to be offered to ancestral gods. So that he
who thinks lightly of this would seem also to be slighting the gods. For their sake then, in whose
presence he offered sacrifice and led his wife home, promising to honor her far above all others
saving his parents, a man must have care for wife and children.
Now a virtuous wife is best honored when she sees that her husband is faithful to her, and has
no preference for another woman; but before all others loves and trusts her and holds her as
his own. And so much the more will the woman seek to be what he accounts her. If she per‐
ceives that her husband's affection for her is faithful and righteous, she too will be faithful and
righteous towards him. Therefore it befits not a man of sound mind to bestow his person
promiscuously, or have random intercourse with women; for otherwise the base‐born will
share in the rights of his lawful children, and his wife will be robbed of her honor due, and
shame be attached to his sons.
And it is fitting that he should approach his wife in honor, full of self‐restraint and awe; and in
his conversation with her, should use only the words of a right‐minded man, suggesting only
such acts as are themselves lawful and honorable. And if through ignorance she has done
wrong, he should advise her of it in a courteous and modest manner. For of fear there are two
kinds. The fear which virtuous and honorable sons feel towards their fathers, and loyal citizens
towards right‐minded rulers, has for its companions reverence and modesty; but the other
kind, felt by slaves for masters and by subjects for despots who treat them with injustice and
wrong, is associated with hostility and hatred. By choosing the better of all these alternatives a
husband should secure the agreement, loyalty, and devotion of his wife, so that whether he
himself is present or not, there may be no difference in her attitude towards him, since she re‐
alizes that they are alike guardians of the common interests; and so when he is away she may
feel that to her no man is kinder or more virtuous or more truly hers than her own husband.
And if the husband learns first to master himself, he will thereby become his wife's best guide
in all the affairs of life, and will teach her to follow his example.
Source: Aristotle, The Politics & Economics of Aristotle, Edward English Walford & John Gillies, trans.,
(London: G. Bell & Sons, 1908).
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